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Why This Issue?

[n 1994 the Toronto Catholic Worker published a series of essays in their publication, The Mustard Seed regarding
homosesality within the Catholic Worker movement It was a bold move, consrdennv how linle (\f any) attention had been paid
to the topic by other Catholic Worker communjties.

In 1994 the St. Louis Catholic Worker published a responsé by way of the Round Table. Tt was not a position stalement,
rather a “round table discussion” as it was titled. There was no consensus \within the cormmurity or articles. The authors ranged
frora community members” perspectives (gay and straight), forrner workers, scholars, and a Jesuit priest. While there were no
lines drawn 1n thatedidon; for the corumunity to tackle such atopic seemed almost courageous.

In 1994, I was one of the authors presented. I identified myself as siraight, an ally to the Gay, Lesbiap, Bi-Sexual, and
Transvendcr (GLBT)community. Twrote that it didn’t matter which gender you were inclined 10 love, that following your heart
in toth was the desire of Ged. Funny how things happen, isn’tit? In 1999 I foungd out how true thar was, as [ found myself
inclined 1o fall in love with Jenny Traux. We mer at Karen House, and our identities and relationship evolved with the love,
support, and challenge of this cornmunity. This process was much easier for us because we were already individually loved by
OUrCOMmMIMmity,

Now, in 2006, this comrnunity has decided 1o revisit the issue of hamosexuality. We decided it was time (o specify where we
stand as a Worker community. We have determined that different opirnions an the topic ate nat what we want our [ast word on
the 1ssne to be. Science, personal relationships, and prayer have helped us realize that this is truly a justice issue.

This particular Round Table issue had already been planned and launched by the tine the Nanonal Catholic Worker
Gathernng came around in Oclober of this year. Jenny reports on the full Gathering on page 19. During the discussion on
heterosexual privilege, it was gratifying to see folks from the movement discussing and moving forward on this topic.

With few exceptons I have felt nothing but support from my comymunity in my beginning wonderment with Jenny through
our wedding a year and a half ago. We never sat down as a group to reach consensus about homosexuality, but sornewhere in
the process of loving each other, we came to the place where we now presenlt this Raund Table. It happened naturally,
personally. And isn’t that how God's life breaks through; isn't that how the world changes? Isn’t that how the new society is
crealed in the shell of the old: by loving the person in front of yon and lening that Jove transform you botb.

In the spirit of that love, we present this issue. A new regular column to the Round Table makes its debut in this edidon. We
have two new houses of hospitality in our midst: Cart Kabai Catholic Worker and Teka Childress Catholic Worker House. Cart
Kabat House has begun offering hospitality to immigrants. Teka Childress (TC) House, in its 2™ year of being rehabbed, will
offer Jong-terra hospitality to one ar two families of women and children from Karen House. These two pew houses will share
their life with us via a Round Table column, aliernating benwveen the houses each tssue.

It has taken us 12 years to corne back 1o aur original response ta the Mistard Seed fram Toropto, but it is with great pleasure
that we do so. Please enjoy! +

— Annjie Schiefelbein
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A Scorching Sun, Two Brides, and the
Community That Proclaims “Amen!”

by Mark Chmiel

Tune 2005, out on the Armbruster’s farm in Washington
County, Missourd, a few hundred of us gathered for a wedding.
Not so unusual. after all: June is abeloved dme for nuptials. We
shouldn’t have been surprised that, being ontdoors instead of
being inside some airconditioned chucch building, it was go-
ing tobe warm. As we got ready for Annjic Schifelbein and
Jenny Truax's wedding at 3 p.ro., I nodced sweatingly that the
lemperanurs had 10 be close 1o 95 degrees. Susan Alan later
corarnented that, “outdoor weddings in the St. Louis area basin
should nat be held in the surmer . ... a senious downpour of
good, cool rain is a lavely thing.” Weenjoyed other lovely
things that day beside rain.

Sevea years previously, Thad a bite 1o eat with Jenny Truax
at Kaldi’s where we 1alked about Dostoevsky's The Brorhers
Karamazov. The reason we were discussing this Rassian novet
is that Jenny had moved inlo Xaren House. Jenny knew that
this was an important novel for Catholic Worker ¢co-founder
Dorothy Pay. Jenny was —and remalns—marvelously cunious.
Whar most siruck me about Jenny arthal tirme was her willing-
ness to leave her comfon zone. Neor the end of her university
career and all those fascinating classes in Physical Therapy,
Jenny lefi the ease and familianty of SL.U and decided to throw
io berlot with the Catholic Workers and the guests who grace
that house.

Talso encountered Annjie Schifelbein around this nme, as
shehad already been a member of the Karen House corrammunity
for several years. She aiternpted to convert roe (o the gospel of
Rurni just before she gave in 1o one of her unense bouts of
consciendgous wanderlust. Like Sister Ann Manganaro, Annjie
was drawn 10 work in El Salvador and she lefi the relarive secu-
rity and creative chaos of Karen House for Ceniral Avnericain
1998 and 1999.

However, Annjie did not sit sl even afier she retumed to
ithe States: She purtured a dream of using her nursing skills in
an extended immersion abroad. So she decided to work fora
couple of years with Jesuit Refugee Services in Angola, Africa.

She wac willing 1o {eave behind her treasured {fiendships, ber
beloved family, and her supportive community to walk with
African refugess and so praciice the works of mercy far from
horoe.

A funny thing happened on the way to leaving the comf{ort
zone: There, m the spring of 2000 in Africa, Annjie was encoun-
ering the suffering and dignity of the refugees from the helion
carth that is war. And there, at Karen House, I learned that
Jenny was commumicating—comesponding, emailing, Instant
Messaging, and even phoning—with Annjie an a DAILY ba-
sis. Ah, it was cleas: There was something beavtful, startling,
and soul-expanding taking place between these nwo young
waren

But their simpatico, sotidanty, affection and no-holds-
barred sharing via our splendid techoologies sall nezded the
daily-ness of real face-to-face cantact 1wasn’t surprised when
Annfie came home several months eadly from Africa. As Annjie
reenlered American Jife, Jenny accompanied her, and, gradu-
ally, o and behold, Jenny and Ammjie tasted tmue love, Sunilas to
the way Teka Childress and Mike Baldwin bound their lives
together, Tony Hilkin and Julie Jakimezyk delighted ineach
ather, and Courtey Barreut and Dran Horkhelmer swooned for
each other—Annjie and Jermy had found theirhame wath each
other.

But holding hands, singing of “Ray Orbison singing for
the Ionely,” and talking with pizzazz till all hours of the night,
well. that™s only part of the story. Jenny and Anrjie’s passion
and 1iendemess for each other has a critical context, which is
the work of Karen House. Unlike many in our culture whase
love sadly becomes seif-absorbed, Annjie and Jenny’s love
has gone beyond theraselves as they accompany the women
and children of Karen House, aided and abetied by the other
cornmunity members and volunteers.

It seerns appropriate 1o tum to Rurmi to zero tn on what led
us to rural Missousi on June 25¢th, 2005, Here’s ane of Coleynan
Banks's mansladons of the great Muslim mysiic:

Mark Chmiel is currently working on twao writing projects, Why Ge re Palesting and Telt Me Everything.



The most)iving moment cores when
those who love each other meet each

other’'s eyes apd in what flows
between them then. To see your face

in a crowd of others, acalone ona
frightening sweet, [weep for that

Our tears impcove the earth. The
gme you scolded me, your grafcude,

your laughing, always your qualiges
increase the soul. Sceingyou s a

wine that does not muddle ornumb.
We sit inside the cypress shadow

where amaze ment and clearthought
nwine their slow growth inlo us.

It was such amazernen and clear
thovght, I think, that characlerized
the couple’s plans for thejr wedding
rimal Annjie recenly offeced me her
candid, down 10 earth perspective
on her visioo for thar day: “T wanted
what f suppose most people (at least
sentimental people) want when
they're getting marned. Narnely, T
was focused on this person, his
community, and this commiapent
My hope for folks, mctudng us, was
that the focus could be the sarne as
1t is for most weddmgs—all the love,
mush, and cheesiness that one can
take. The kind of senoiment and emo-
tion reserved especially for wed-
dings. In tum, ] hoped thar the fo-
cus would not center on the fact that
it was nvo women geqing married.
To quole Cage Curus (a lesbian folk
singer), '['m not being radical whean
Ikdss you [don'tlove you to make a
polnt’ [ justwanted to getl married.
Atthe same time [ wanted people (o
hear the words of the songs; the read-
ings; the vows. To understand
where we s100d, \what we believed.”

As]mingled with the folks that
day, I often heard expressions of plea-
sure, amazement, and grabtude for
how Jenny and Annjie invited us in
10 celebraie. Here are 2 few recollecions fror some of Lhe folks
who gathered 1o rejoice and cornmit 1o Bis lovely covple.

Becky Hassler “My most favoiite moment was wheo
Annjie and Jenny came walking out on Wie path, holding hands,

smoiling so radiantly, (o the singing of ‘Utopia.” Thadiearsin
my eyes, and in my hean was thinking how muly a Diopian
moment 11 was — comumunity, family and dear foends all 1ogesher
on such a beantifu) day, al) of us there celebrasng this wonder-
ful Jove and commybnent of these nvo amazing wonen. It sall
makes e c1y. Ulopia was readibat June day.™

Louise Lears: Mark and [ had the povilege of Jooking at the
people gathered from owr vanitage and it was a glorious sight,
one that I stdl see ia my rmund and heart's eye. What surprised
me most - the deep emotion within me in wimessing thus mar-
riage. [ relived my ownoonurionent s 4 woman religious, and T
rejoiced in heir commitment Jenny and Annjie gave me an
apportunity o be a minjister and I learned a little more abot¢
why and how Lamcalled to live that out.

Susan Alan: “Tadored the feeling T got when 1 raised my

“hands along with everyone else present and actually blessed

the marriage of two people. It seemed so much more real, mak-
ipg me a part of Jenny & Annjie and the comypunity of their
friends and family.”

Mary and Jerry Wuller: “Since the ceremony was not di-
rected by a (presumably male)
clergyperson according lo an €s-
1ablished ntwal, the couple took
the opporumity 10 write their own
ceremony, with considerable input
from and panticipanon by various
mermbers of thecommamiry—wvell-
planned, well-done, very posinve
in effect, very strong on mumal
comxrioment 10 social justice. Deep
love benefits from both commu-
niry celebradon and formal com-
moopent. Same-sex roamiages uch
as this seem a positive wnfluence
oD society, 10 be encovraged and
a nunuring social conext pro-
vided.”

Christy Finsel: “Jenny and
Ansjie planned a beauaful cec-
emooy. What was most memo-
rable was seeing their (aces. Their
faces weee litup with excitement
and appreciaton! They seemed
very present (o the mament and so
sweet toeach other. T'm inpressed
when 1 go to a weddmg where the
couple has been so inteptional
about choosing their readings,
music, personalizing their vows,
and jncluding thase that bave
helped in their formanon as ndi-
viduals and as a couple. Jenny and
Annjie were intentonal in al) these
areas. 1 loved that they had a number of people invalved in
their ceremony. Friends played rousic and others siood up for
thetn whep they expressed their vows (o each other. It feli good
10 e there.”

Marty King: “Ldon’t rernember Annjie and Jepny:'s wed-



"Recognizing that ounnh is found in the lova of the people gatherad ac this sacred union. and by
e auchoriry of thar outh and God's lave, we pronounce yau, [enmy and Aanjie, married!”

ding as an altemalive ceremony, but a enique gathering that
thoughtfully reflecied Ve simple lifestyle, with the esnphasis
o sryle. We celebrated a love as fierce and determined as the
sun that day. We hanored their promises (o each ather, in um,
nestled in the soong mutual cammmigneat ¢ working for a bet-
ter, all embracing \warld. We saw their love shimmerning in the
dnpping, srruling (aces, in e mix of so many dear ones gath-
ered. We defied the heat (0 dance and ¢lap and sing * Amen' to
Annjie and Jeany together.”

Marilyn Lorenz: “1 felt asense ofconneamn with all who
have made oc wished they could make such a public
declaranon...crossing “the line’ in loving resistance...akind a
civil disobedience with love."”

Jenny Bird: ‘*“The moment that struck me the most was
when Jenny and Annjie took their family pictures, as is tradi-
tanal a most weddings. The pictures were packed to the edges
with peaple: the Nebraska crew, fenny’s pareots and step par-
ents, the Karen House family. the famdy of Robin. T just thought
wovw, the freedom from the ways that people used 10 have to
think of ‘family,’ freedom from having (o conform to the stict
models of hete rosexual marriage.. all this rneans is more (ree-
dom (o love and apen your life to mose people!”

In one of the readings the brides selected for the wedding,
Edwina Gaieley wrots:

“And we knew that in
Onrr shanng
God’s voice with
Mighey breath
Was saying
Loveeach other and
Take each other's hand.”

Before and since their wedding, Annjie and Jenny have
taken the hand of the beloved, the angry ope, 1he broken-heaned
one, the 111 one, the beirayed one, and the rambunctious one.

Day io, day out. Week after week.

Like Ann Manganaro said in 1993, "somehow each
of us has to help God take flesh in the world right
now..." For so many of us present at their wedding,
Jenny and Anojie manifest that God taking flesh, by
their love and commibment 1o Karen House, the neigh-
borhood, Grace Hill, and the Cathotic Action Nenvork.

‘We cemain delighted that they have found a home
in each other. We are inspired thac they will open the
Teka Childress House of Hospitality to a large and
epergetic family. And we wake hean that, in countless
ways, as Dorothy Day said, they continue (o throw
their pebbles in the pond; their ever-widening eircles
are reaching around Saint Louis, the USA, and be-
yond.

Postscoipt;
Letyme putit to you this way,

An Affncan- Ayperican worman was onee overheard
to say 10 a white man, “If you wanna get along with
roe you have 10 rerpemnber twa things.” “Okay, what
are they?” ““The first thing is, you must never forget
T'ryblack" "And the second? " *"You must forget I'mo black. If
you can do that, we’)) getalong just fine.”

I may have started out thinking 1o “make a poin(’ about
this wedding, butIsuppose e pointis that women and men
who love each ather want what straight peaple want: a celebra-
Gon, support of friends, and a dance-away-the-night fon ume,
Itrnay be a crucial consequence of the berafion processwhen
a wedding such as this is JUST a beangiful love story; as natu-
ral and normal as any wedding at College Chureh. ..




The Evolution of Attitudes of Psychol-
ogy and Psychiatry to Homosexuality

by Ken Haller, MD

One of the most umpartant things 1o keep 1n mind when
talking about the relationship of psychiatry and psychology to
hamosexuality is that psychiatry and psychology as we know
them did not exist until the late ninetesnth/early owenteth cen-
mnes. Likewise, the idea of sexualily as having normal and
abnormal variations — indeed the idea of sexualiry itself as a
concern of mental health practidoners—is a fairly recent con-
struct. Undl the mid-nineteenth century, sexual aftraction and
activity beoween members of the same sex in the West was
viewed, a1 best. as a stage of developmentthat men would
Erow oul of, or as a recreadaonal activiry separate from the du-
gies and desires engendered in marriage (and it was virtually
always men and their aciivities which were addressed, as the
desires of women were fell to be not worth consideration); or,
ai worst, as a perversion punishable by urprisonment or death.
Indeed, the word “hormosexual * was not coined until 1869 by
Karl-Mana Kenbeny, who anonymously wrote pamphlets ar-
guing that the Prussian sodomy law of the oime violated the
“rights of rman.” He was the first to advance the argument that
private consensual sexual acts should nat be subject 1o crimi-
nal Jaw and also maintained that homosexuality was inbom and
unchangeable, an argument which would later be called the
“roediczl modeT” of hornosexuality.

The German sex researcher Richard von Krafft-Ebing bor-
rowed the \etms hornosexual and hezrosexual (which Kertbeny
had coined 1o describe men who are artracted to women) far his
influential book, Psychopathia Sexuolis (1886). This book dis-
played achange in anitude toward hornasexuality by canclud-
ing that mrost homaosexvals have a mental dlness caused by
degenerale heredity. The book was controversial at the ume
and had a considerable mfluence on psychiairy in the first part
of the 20th century.

Undoubredly. the most promunéent psychoanalyst of that
erz was Sigmund Freud. In “Studies on Hysteria” (1893), an
early joint publication with Josef Breuer, Freud argued fora
Linkage between the cause of an dlness and the yneaning of an
illness by clairmng thet "hysteres suffer mainly from rerninis-

cences.” As Freud went ao to develop his psychoanalytic model
of meatment, he came 1o regard hysterical symptoms as physi-
cal complainis that resulted from unconscious conflicts orpsy-
chological struggles of which the patzent was completely un-
aware, According to Freud, a person suffering from hysierical
blindness, for example, would be unable to see not because of
adisnipyon of the physiology of the eye or the nerves that 1ake
visual impulses 10 the brain, but perhaps because of an uncon-
sclous desire o gain sexual pleasure from viewing erote imag-
ery which is in conflict with moral proscripgons against sexual
pleasure. .

Interestingly, homosexuality was an exception in Frend’s
conflicrua) model of human behavior. According 1o psychoana-
Jyst Jack Drescher, MD:

Freud believed that human beings were intrinsically
bisexual and thar homosexual feglings were normal.
When sublimated. homoerotic feclings formed the
basis of same-sex fiendships and everyday camara-
dere, leading Freud to conclude thal a cenain degree
of homosexuality was necessary if one was tobecome
anormal heterosexual, Furthermore, he did not think
of hornosexuality as a symptom of illness. Instead. as
the homosexual instinct was presumed to be biolog-
cally inoinsic, those who actively expressed their ho-
rmosexual impulses were siroply expressing them jnan
urcorfticied way. Becauss homosexuality did notre-
sult from conflict, it was not an iliness, a1 Jeast not in
the psychoanalytic sense of the wond.

As such, Freud did not see youch hope or point in attemping 1©
change sexual onentation. Inhis famous letter to an American
mother{19335), he wrote:

Homosexualicy is assuredly no advantage but it is
nothing to be ashamed of. no vice, nodegradation. it
cannot be classified as an illness, we congider itto be

Ken Haller, MD is an Associale Professor of Pediatrics at the Saint Louis Univ. School of Medicine, a past national
president of the Gay and Lesbian Medical Asseciation, and a member of St Margaret of Scotland Catholic Parish in St. Louis.
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a varjation of the sexual function produced by a cer-
tain arrest of sexual developrment. Many highly re-
spected individuals of ancient and modem times have
been homosexuals, several of the greatest men armang
thermn (Plato, Michelangelo, Leonardo da Vinel, etc ) It
1§ o great njustice 10 persecuie homosexuality as a
crune and a cruelty tco. .. By asking me if I can help
you, yeu mean, I suppase, i Tcan abolish hornosexu-
ality and make normal heterosexuality iake s place,
‘Theanswer (s, in 4 general way, We CADnOL Promise to
achieve L

Despite this developrmental view of hormosexuality in psy-
choanalytic circles in Europe, psychoanalysts o the US. per-
sisted in pathologizing homaosexuality, despite the tack of any
ngorous study into homosexuality or intg sexuality m general
for that matter. It was w this abmosphere that Alfred Kinsey
began his studies of sexuality in the 1940s. Kinsey was abiolo-~
gist and professoc of entomology and zoology at Indiana Uni-
versity in Bloomington when he began his research, In 1947 he
founded the Insuite for Research in Sex, Gender and Repro-
duction, now called the Kinsey Insamte for Research in Sex,
Gender and Repreduction. Kinsey asked questions which had
never been asked before, at Jeast nol m an academic context
His publication of Sexw! Behavior in the Human Male (1048)
caused a firesiorm of controversy in the United States. One of
the most controversial aspects of the
booK was its non-fudgmental view of
homgsexuality and s schemaof acon-
unucum of sexuality along a S-point
scale from D=enurely heterosexval; 1o
1 =largely hetercsexual, but with inci-
dental homosexual Mstory; 2 =largely
heterasexual, but with distinct homo-
sexual history; 3 =equally heterosexual
and homosexual, eic, through 6=en-
trely homosexual. Kinszy mainiamed
that people do not clearly fall into the
categories of exclusive helerosexual-
my orexclusive hamosexuality. but that
most can be placed somewhere be-
tween, In a continuum of sexual onen-
tations with homo- and heterosexual-
ity at the extrernes and bisexuality at
the midpoint. His surveys showed
nearly 46% of the male svbjecis had
“reacied” sexually 10 persons of both
sexes in the course of their adult Lives,
and 37% had had at least one hormo-
sexual experdence. The study also re-
poried hat 10% of Amenican males
surveyed were “more or less exclu-
sively homosexuval for at least three
years between the ages of 16 and 557
(in the 5 to 6 range). This is the odgin
of the oft-reporied stagsuc that 1 0%
of the populaiion is gay. While
Kinsey’s work (including his 1953 fal-

NEVER AGAIN
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tow-up study, Sexw! Behavior in the Human Femnale) has been
the subject of much criveism over the years, it was the first
serious attemnpt {0 look at sexuality in the everyday lives of
healthy adults.

A 1957 paper by psychalogist Evelyn Hooker, The Adjust-
ment of the Male Overt Hormosexuol, funtheriesied the notion
that homosexuality was a vafation of sexual function rather
than a mental illness. In her study, Hooker adrministered psy-
chological tests ta groups of homosexual and heterosexual
people and asked expens, based on thase wsts alone, to selecy
the homosexuals. The experts were surprised to find no sias-
ticatly significant differences berwesn the heterosexuals and
homosexuals, and the experirment, which other researchers sub-
sequently repeated, demonstrated that homosexuals are no more
healthy arunhealthy than the general popalation on psycho-
metriciests of mental health,

Previous psychotogical studies of homosexuals had gen-
erally used a study population of hornosexuals who were in
mental mstitutions for other reasons, hardly the best group to
use for determmining mental heaith. Stll, the work of Hooker and
others should not be interpreled to mean that gay and lesbian
individuals are free from mental illness and psychological dis-
tress. Indeed, given the stresses created by sexual sugma and
prejudice, it would be surprising if sorne did not have psycho-
logical problems. The data from sorme recent studies suggest
that, although most sexual minorty individuals are well ad-

NLVER
FORGET

A GAY VIETNAM VETERAN

_ WHEN I WAS IN THE MILITARY
THEY GAVE ME A MEDAL FOR KILLING TWO MEN
AND DISCHARGED ME FOR LOVING ONE

Technical Seraeant Leonard Matlovich (1943-1988) was a Vietnam War veteran, and recipicat of
the Purple 1leart and the Bronze Star, [e fought the US military in 1975 for the rizht 10 serve as an
openly gax man  He won his case in 1980 when a federal judge nrdered the Sir Force 10 reinstate
him. Dkimately. he ended pp championing many eay causes throoghoot bis life. 1n 1986, be wag
dragnosed with ALDS and died June 22, 1588, {=xcerpl ron Wikipedia.com)




Jetd ity L) OIS UNC R ULALS Ay 02 AU somewhial hewghtened risk sition statement opposing any psychiatric treatment, such a

for depression, anxiety, and related problems, compared to ex-~ ‘reparative’ or conversion therapy, which is based upon the
clusive heterosexuals. ‘ assumption that hamosexuality per se is a rpental disorders ¢

Despite Kinsey and Hooker's work, others continued 1o based upon the a priosi assurnpfion that a panent should chang
view hornosexuality as a condition with a cause and, by impli- his/her sexual homosexual ofentation.’”” In doing so, the AP?
carion, a possible cure. Ope of the more prominent was Trving Jjoined many other professiopal organizations that either op
Bieber who published Homosexuality: A Psychoanalytic Study pose or are critical of “teparative” therapies, including the Atpen
m 1962, Bieber cantended that hamosexuality was caused by a cap Academy of Pediatrics, the Amernican Medical Associano:
poor relationship with the parent of the sarne sex and an overly- the Amenican Psychological Association, The American Coun

close relationship with the parent of the opposile sex. Heclaimed
that with therapy homesexuals could be cured.

Nevertheless, well-designed studies in the &0s consistently
argued against the innate presence of mental dlness in horoo-
sexuals, and psychiatrists and psychologists, confronted with

seling Association, and the National Association of Socia
Workers.

In spite of these professional condemmnanons, fay organi
zatiops like Focus an the Family and Exexus Inlemanonal spon
sorconferences and events that purport to “cure’’ people 0

overwhelming empirical evidence, began to alter their view of “unwanled homosexual desires.”

homosexuality in the 1970s. In 1973, the weight of ernpirical | The overwhelming conclusion of evidence-based medica
data led the Board of Directors of the American Psychiatric | and psychological studies, though, is tharbeing gay or lesbiar
Asspcialion Lo remove homosexuality from the Diagnoshc and is part of the coptinuuwm of healthy sexuval orentation, and does
Starisdeal Manual of Mental Disorders (DSM), Their decision j not need to be cured, This view has been affurmed by every
was ratified in 1974 by a vote of the membesship. The Amencan | major medical, mental health, and social work professional or-
Psychological Association followed suit scon after. I ganization.

[n-1998 the Ametican Psychiatric Association issued a po- +
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STRA:GHT PREV:LERE

On B wube of racism, arahor James Baidwin once sald, Bealng whits meana nol having i Bink sboul R The seme cous be sakd about balng beleroaewial We may reakze
thaf lashisn, gey. biswaa! end ransgender peoss fBog dscrmipation, but vre often miss.the Hipaide of the ooin: the! thse cSsadvaniages are, in facl greal edvantapes 0
htdbetsomit. :

This iz an axercise to bring owl avwarermas of heterosexual paioge T2 not simed o istiBrg guit, rsther at quasfoning orevalant assumpians B:al everyone hos equal mghes
and opportinas,

On e daily basls, are these stalements true for you?

¥ | can be pratty sure thal my naghkors, colleagues Bt work, and people who attend my church wilt be comforatie with my sexual odertation.
I c2n choose to nol think politeally abowre nty sexual crienizton.

| am not accused of being abused, disordered, of psychologasally confused beezuse of my sevial orientaben

| am never Bsked Lo speak for averyone who has my sexosal onentalion.

it hixs nervar been suggested thet therspy might cure people with my sexual odentation.

111 wank to 2dopt a oivdd, my sexusl orentabon won't be held egainst me.

At the movies. in @y children's hestory bocies at $ehacl, and 1n the nevapapéer, 1 can fnd people with my saxisal onentation vidaly repiasented in 3 postive fashion.
Lave the sinner, hate the sin” bas never been used to describe my mittmale rekibionship.

| do not have o feat reveakng my senml ofendation o frends oF famfly. [I's assumed.

| can easily find & refigicus commumity thai vall not exclude me because of my sexal orfentation

| can be sure that if f need legal ¢ medical help Ty sexual orentalion vl ot work 2gainst me,

| can val in public vilh my segnificant other and not have people doutletake or stare.

| ¢can be cpen about my sexyal onentaBon wihatr worrying sbaut my job,
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One Holy Family

by Joan Lafferty

About wenty years ago Ianswered a knock on my apart-
ronent doorto find a woman dressed in a black dress with black
shoes in the scorching heat of a St. Louis Angust day. She
smiJed rmatemally at me and asked if T wowd like 1o Jeamn more
about God’s love for me. If I didn’t already have a church, she
woutld [ike to share some Scripture passages with me and talk
about oy life. Facang her on rry own stoop. 1 uncharacteristi-
cally blurted out, “Tam a homosexual Catholic. Tjust can't talk
toyou about this right now.™ n

We siared ateach other for several minutes and she finally
said, "“Well, I'll be praying for you.” As she wrned to leave, she
added, “God loves you, 100.”

Twanted to call her back and have her t=ll me again until I
believed it She was kand, mare kind that I had been 1o myself
and much kinder than T had allowed others 1o be. By this time, 1
had been in my relationship with Jane for three years and I
knew that it was not aphase, an mclination, or innaneal for me,
But, also knew the Church’s teaching on homosexuality. Look-
ing back on that somewhat random encounter, I realize that it
has, i» many ways, shaped my journey in the Church and in my
own skin.

During that time, Jane and I hid ourrelarioaship frorm ev-
eryone wha was not part of our small gay community, We had
withdrawn from ovor pansh cormraunity, fearing that parishio-
ners would shun us if they knew us too well. When T spoke so
brashly o the woman an my front stoop, 1 bad expected rejec-
tion and disgust Instead, she was the first person that 1 actu-
ally came out to and it had gone pretty well. Maybe I ceuld
begin tofet people know, even people in my own Church.

Jane and I met in ] 983 when we moved to St Louis to live
in a Catholic voluntesr communiry in the Shaw Neighbarhood.
Jane was a spcial worker in a Catholic agency assisting the
poor with food, clothing, heating, employment, etc. Twas a
teacher in anorth St. Louts Catholic school. There were six of
us i comumunity that first year with sirnilar jobs; all young and
trying to live out our Catholic faith.

As years passed, Jane and I separately and collectively
learned what it meant to be in along-tgrm relagonship ard to be
included in arich and loyal commuaity of friends who would
stand up for us through all adversiry. We also discoversd the
pain that cormes with first being invisible and then scomed by a
Church that did nol want to know us and could not accept us.
As webecarne more comfortable wilh our life together, our very
presence al Mass becarne a source of coniroversy. As we
changed from being totally closeled, which we came to recog-
nize as the lie 1t was, we were a persistent challenge to the other
parishioners. We netther sought nor enjoyed the role of agita-
101 and so, we Jeft

We prayed and discerned and talked, but, in the end, we
left, And in the years that followed, we separated from the
Church for which we worked and the Church that we loved. We
Tailed against our beloved commmunity, rouch like a disappomied
teenager rajls against the famity she so desperately loves. As
itme passed, we began to ask ourselves if this was how God
loves usand how God’s people shows its love forus.

We began 10 ask ourselves if our leaving the Chusch was
betier: did it enrich our prayer life; had we built a stropger
community; were we better people. Also, was the Church beder
off for our baving lefi? Was the conroversy we crealed oulside
of the Church's capacity for comnumity?

And so, we tentatvely began our jowney back to the fam-
ity of the Church that sve missed, that bore our feith, and that
we loved As we did, we agreed 10 be honest from the start. We
agreed (o apen our [tves to our carununicy. We agreed (0 ac-
cept the words that the wormnan had spoken to me on my front
stoop. Ged loves us, too.

When we decided to invite a child (o become pan of our
farnily, we had been together thirteen years and had come out
to our families, fmends, co-workers, and, roost traportantly, aur
parish. This is a process that is monumental (o gay people, 2
process that invelves a joumey into real self discovery. Itin-
cludes asking questions such as ““Who arn Lin this world and in

Joan Lafferty is an accountant. Jane Levdansky is an employment specialist. Mei Huan Lafferty-Levdansky
is afourth grade student, gymnast, soccer player, ardst. and Karen House cook.
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God’screation? Am [deserving
of a place athe table? Can I be
loved for wholam?*

Our comipng aut
process began with prayer; it
transforroed us from fear and self-
loathing to loving acceptance
and iLended with further prayer.
Formany, the copmng out process
can be crystallized in a few pique
moments, some difficult, some
beautifu), and all enduring. We
had our pique moment In our par-
ish.

Before we left for China to
bring home ourdaughtez, the par-
ish gave us a blessing. As these
parishioners, some of whomve
barely knew, walked forward out
of their pews to lay hands on us
and sing us a blessing, Jane and I
cried and released all of the ways
that we had ever felt abandoned
and rejected and scomed by the
Church that had once Joved and
nurmired and educated vs. We knew that once we brought our
daughter home this parish would give to her all the love and
hope and challenge that we had felt as children in a Catholic
parish,

‘We have not been disappointed. Jane and I condnue to
marvel al the grace by which our parish embraces our farnily in
the sacrarrental life of the cormrmumity. As we prepared for Mei’s
baptism, we prayed that she would feel the acceptance of a
cormumunity that loved her imconditionally. When she received
herFirstHoly Cormmunion, we prayed that she would recognize
Jesus incarnate in herself and others. When she prepares for
confirmation, we will condnue to pray that she embody the
Church’s compassionate aaditon of service to the poor. We
will pray that she can rely on the Choreh’s eachings 1o goide
but not rule her life, ard that she will be directed by an internal
authority nurtured by the Holy Spirit.

Most people want to know i1f Mei’s school friends know
that she has two rnoms, how her classinates treat her, and if
there has been any difficulry. We ofien telf other gay friends
that, if you are not “out of the closet” before you have achild in
your life, you will be. From the timne thai she could talk, Mei has
been introducing us as her two moms to anyope who was neat:
wallTesses, grocery store checkom clerks, other riders ar Silver
Dollar City, etc. She has never known anything about shame or
seqrets.

Me) had one incident at her Catholic schoo). As the sec-
ond grade class was preparing (of Fust Communion. another
classmate told Met that she could not be Catholic since her
parenis were gay. Mej responded that Jesus welcomes every-
one to the table. She understands, Am [ happy about her re-
sponse? Yes. Would Irather that she did not have to give it?
Yes, again. Sull, Mei knows who she is, and, if you ever have
the chance 1o meet her. you will know what a healthy, bappy,

10

and giving person she is.
As Catholics. Jane and ] share a {ove for and knowledge of

our Church, its teachings. maditions, and hisiory. We want (o
pass this on (o our daughter. In the Gventy-thsee years of ous
pantnership, thac love and knowledge has susiained us, both
individually and as a couple. We want Mei to have this same
type of sustenance. Sometismes the road has been difficult, as
we have felt scorned and abandoned. Still, we have never
dovbted in that iirne that God knows and loves us, that our
comrpunity knows and loves us, and that we know and love
each other.

We continue to engage in loving opposition (o the Chiweh
teaching that the komasexual life, fully lived by two adulis who
have made a life-long commstment 1o each other, is intinsically
evil and disordered. We know ¢his to be an unfortunate misip-
terpretation of onr God's sacred scriprure and the Church’s
Joving raginon. We Yook at Mei and wimess the securiry that
she experiences in her hame and the tove thaz she takes for
granted in her relanonships. We know that bringing her inlo
our life was not the same as dofng violence (o her, as one recent
Church document claimed. We allow our commumicy to remind
s that the hustfu words, writen by those who have never met
us, do not represent their feelings or beliefs; our comspunity
tells us every day, in every way, that they know vs and love us
and value us. They say what the stranger 0n my $Loop said 10
us: that they will pray for us and that God [oves us, to9.

+




Homosexuality and the Bible

by Rev. Dr. Walter Wink

Sexual 15sues are tearing our chirches apart 1oday as never
before. The issue of homosexualiry threatens 1o frachure whole
denominations, as the issue of slavery did a hundred and fifty
years ago. We namally tum to the Bible for guidance, and find
aurselves mired in interpretative quicksand. Is the Bible able to
speak to our confusion on this issue?

The debate over homosexuality is a temarkable opporiu-
nity, because it raises in an especially acute way how we inter-
pret the Bible, not in this case only, but in numerous others as
well. The real issue here, then, 18 not simply homosexuality, but
bow Scripture informs our Lives today.

Some passages thathave been advanced as pertinent to
the issue of homosexuality are, in fact, urelevant. One is the
anerapted gang rape in Sodom (Gen. 19:1-29). That was acase
of ostensibly heterosexrual males intent on humiliating strang-
ershy treating themn “like wormen,” thus demasculinizing them.
(Thas 1s also the case in a suntlar account in Judges 19-21.)
Their brutad behavior has nothing (o do with the problem of
whether genuipe love expressed berween consenting adults of
the same sex is legiimale ot not Likewise Dent 23:17-18 muost
be pruned frorm the list, since it most likely refers to 2 hetero-
sexual prostitute involved in Canaanite fenility rites that have
infiloawed Jewish worship; the King James Version inaccuralely
labeled hum a spdormite.”

Several other texts are ambiguous. Itis not clear whether 1
Cor. 6:9and | Tim. 1:10 refer 1o the “passive’ and “active”
parmers 10 homosexual reladonships, or to homosexual and
heterosexual male prostimtes. In sho, icis uncleac whether the
issue is hormosexuality alone, or promiscuity and “sex-for-hure.”

Butting these texts to the side, we are |ef{ with three refer-
ences, al) of which unequovocally condermn homesexual behav-

jor. Lev, 18:22 states the principle: ““You [masculine] shall not lie
with a male as with aworran; it is an abominanon™ (NRSV). The
second (Tev. 20:13) adds the penalty: “If a2 man lies with a male
as with a wormnan, both of them have commutted an abomination;
they shall be put tc death; their bloed is upon them.”

Such an act was reganded as an “‘abominauon’ for several
reasons. The Hebrew pre-scientafic understanding was thai rnale
semen contained the whole of nascent life. With ro knowledge
of eggs and ovulation, it was assumed Lhat the woman pro-
vided only the incubating space. Hence the spilling of scynen
forany non-procreatve purpose—in coitus interru ptus (Gen.
38:1-11), male homosexual acls, or male masturbation-—was
considered tantamount to abortion or murder. (Fervale hamo-
sexual acts wete consequenuy not $6 senously regarded, and
are not mentdoned at all in the Old Testament (but see Romn.
1:26). One can appreciate how a tribe souggling 1o populate a
country 1n which its people were oumumbered would value
procreauon highly, but such values are rendered questionable
in a world facing umconmoDed overpopulaton.

In addition. when a man acted like a woman sexually, rale
dignity was compromised. {twas & degradation, not only in
regard 10 hirnself, but for every other male. The patrrarchalism
of Hebrew culture shows its hand in the very formulation of the
commandment, since no similar sgicture was formulated 10 for-
bid hornosexual acts beaween fernales. And the repusnance felt
toward homaosexuality was not just thal it was dezmed unnaru-
ral but also that it was considered un-Jewish, representing yet
onerngre incursion of pagan civilizaton into Jewish life. Op top
of that is the more universal repugnance heterosexuals tend to
feel for acts and ortentations fareign o them. (Lelt-handedness
has evoked something of the same response 1n many culoures.)

Dr. Walter Wink is the author of The Powers That Be and Homosexvality and Christianity among others. He is Profes-
sor Emerinzs of Biblical Interpretanon at Auburn Theological Seminary in New York City,
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FroM THE AMERICAN P

WWbik political and religions debats bas raged on, much progress bas been made towardr 1be medical and psycholygical upderstanding of buman seatality and
gender expression.

What Is Sexual Orentation?
Sexual Orenmton is an epduring emotional, romantic, sexual or affecdonal attraction o another person. Sexual orientatiop
exists along 2 continvum that ranges from exclusive bomosexuabity to exclusive hererosexuality and ipcludes vagous forms ¢
bisesmality. The bomosexual odentation is found 10 abour 10% of the populaton, a iguce surpnsingly constant across
cultures, irrespecove of different values or social scandards.

What Causes a Person To Have a Particular Sexual Orentation? Is it a Choice?

PM]ost scentses today agree that sesual orientation is most likely the result of a comples iateracton of eavironmencal,
cognitive and biological factors. There is also considerable recent evidence to suggest that biology, including genetic or
inborn hormonal factors, play a significant role in a person’s sexuality.

[Hluman beings cannot choose to be either gay or siraight Although we can choose whether to act on our feelings, psy-
chologists do not consider sexual onentation 10 be a conscious choice that can be vojuntarily changed.

Is Homosexuality a Mental Jliness or Emotional Problem?

Homosexuality is not an illness. It does not require weatment and is not changezble. More than 35 years of objective, well-
designed saenufic research has shown that homosesnality, in and of itself, is not associated with mental disorders or emo-
tonal or social problems. IHomosexuality was once thougbt to be 2 mental illness because mental health professionals had

biased informaton. Today it is considered no different from being left-handed

Can Lesbians, Gay Men, and Bisexuals Be Good Parents?
Yes. Studies comparing groups of children raised by homosexual pacents and by heterosexual pareots find no development
differences berween the two groups of children in four coucal aress: their intelligence, psychological adjustment, social
adjustment, and popularity with frends. It s also imporiant to realize that a parencs sexual odentation

does not dictate his or ber children’s.

Another myth about homosexuality is the mistaken belief that gay men have more of a tendency than bererosexual men ta
sexually molest children. There is no evidence to suggest that bomosexuals are more likely
than hererosasuals to molest children.

Why Is the “Coming Out” Process Difficult for Some Gay, Lesbian and Bisexual People?
Often lesbian, gay and bisexual and tansgendex people feel afraid, diffecent, aud alone when they fiest realize that their sexu:
odenwdon is different ffom the communicy norm, espedially i€ they become aware of it as a child or adolescent They may
have to struggle against prejudice and musinformation about homosesuality, and may also fear being rejected by family,
frends, co-workers, and religious instituions. Some gay people have to worry about losing their jobs or housiog because a
their sexual orentation. Gay, lesbian, bisexual and transgender people are ar a higher dsk for physical assault and violence th
arc heterosexuals. Studies done 1n the mid 1990s showed that nearly one-fifth of all lesbians and more than one-fourth of a
gay men who participated had been the vicim of a hate arirne based on their sexual orientaton.

What does transgender mean? Why are some people wansgender?

Transgender is an umbsella term nsed to descobe people whose gender identrty (sense of themselves as male or female) or
gender expressioa differs from that usually 2ssodated with their bicth sex. Many transgender people live part-time or full-
ume as membecs of the other gender.

There s 0o one generally accepred explanagon for why some people are transgender Many esperts believe that biological
facrors such as genctic influences and prenatal hormone levels, early expedences in a person’s family of ongin, and other
sodal influences can all contibute to the development of aasgender behaviors and identnes.

Sources: 1. Amerdcan Psychological Assodaton: Answers to Your Questions Abour Sexual Ogentation and Homosexuality, Transgende
meat Issued in 1994: qrd.oxg/qed/c
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YCHOLOGICAL ASSOCIATION

Is being wansgender a mental digorder?

A psychological condition is considered a mental disorder only if it causes distress or disabilicy. Many maasgeader people do
not expertence their tansgender feeliogs and traits 10 be distressing or disabling, which implies that being
trapsgender does not consotute a2 menta) disorder per se
[S]ome wansgender people do find their feelings 1o be distressing or disabling, especzlly if they expenence thear gender
identity as incongruent with their birth sex. This disuessing feeling of wcongruity is called gender dysphona. [Pleople who
espedience intense, persistent gender dysphoria can be gtven the diagnosis of Gender Idenoty Disorder. This diagnosis is
highly coniroversial among some meatat health professionals and ransgender people.

Have transgender people ahways existed?
Transgender persons have been documented io many Western and non-Western cultures and societies from antquiry untl the
presear day. However, the meaning of gender vamance may vary from culmure to culture

What ate some categodies or types of wansgender people?

Transsexuals are ransgender people who wish to live full ime as membecs of the gender They vsually seck medical iatec-
veanons, such as bormones and surgery, to make their bodies as congruent as possible with their preferred gender
Cross-dressers, or mansvesrites, wear the clothing of the other sex to express cross-gender feelings or identities, for fun, for
emotional corofort, or for sesual arousal The great majority of cross-dressers are bererosesual males. -

Drag queens and drag kings are, respectively, biological males and females who present part-dme as members of the other
ses pomadly to perform or eatertain.

What should parents do if their child appears to be ransgender or gender-atypical?
Parents of gender-atypical children may need to work with schools and otker insitudons 1o address their childeenw’s partcular
. needs and 1o ensuze their children’s safc'[y. Tt 3s often helpful to consult with 2 mental healch professional familiar with gender
issues in children to decide how to best address these concerns. In most cases iris not helpful to simply force the child ro act
i 2 more gender-typical way.

What does intersex mean?
A vaoerty of concitions that lead to arypical development of phiysical ses characterstcs are collecuvely referred to as mversex
condifions. These conditions can iovolve aboormalives of the external genitals, internal reproductive organs, sex chrormosonoes,
or sex-relared hormones.

How do doctors and parents decide sex assignment in babies bocn with ambiguous genitals?

When 2 baby is born with ambiguous genitals, doctors perform examinations and lsboratory tests 1o decermine esacily what
intersex condition the baby has A vadety of factors go into the sex assignment decision. lmportant goals i deading sex
assignmeot nclude preserving fertlity where possible, ensuring good bowel and bladder function, preserviog genital sensa-
ton, and mavimizing the likelihood thar the bzby will be sadsfied with his or her assigned sex later in life. Docrors share chus
information with babies” parents as part of the process of deading the most appropdate sex to assign.

Are persons with intersex conditions likely to display behaviors or interests that are atypical for persons of their
assigned sex? Do intersex condidons affect sexual orientaton?

This appears 10 be true for some inrersex conditons For exarople, gids with congenital adrenal hyperplasia are somesehar
more likely 1o be tomboys than gisls withour an intersex condinon. Persons with many other intersex conditions appear 10
be po more likely to have gender-atypical bebhaviors or interests than anyone else
Most persons born with watersex conditions are happy wich their assigned sex. Rarely, persons with incerses condidoas fuiad
thar their assigned sex does oot feel appropoare; these individuals somedmes decide to live as members of the other sex.
Most people with intersex conditdons grow up to be heterosesual, but persons with some spedfic intesses conditions seem
to have ao increased likelhood of growing up 1o be gay, lesbian, or bisexual aduls.

d Gender Idenury, and Toterses Condinons: - hap:/ /wwwapa.org/topics/topicsbelaviorhtm] 2. . American Psychological Association Docu-
PAslatement.on homosexualieg-07.31.94
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Love Thy Neighbor

Thy Homeless Neighbor

Thy Muslim Neighbor

Thy Black Neighbver
Thy GEI.}" Neighbor

Thy White Neignbor

Thy JEWish Neighbor

Thy Transgendered Neignbor
Ty Christian Neighbtor
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whith we generaily allow: inlercourse during mensiruation,
celibacy, exogarmy (marmiage wilh non-Jews), narong sexual or-
gans, nudity (under certain condiions), masturbation (some
Christians still condemn this), and birth conrol {some Chris-
gans stll forbid this).

And the Bible regarded sernen and menstrual blood as
unclean. which rnost af us donot. Likewise, the Bible permitted
behaviors thal we oday condernn: prosttution, polygamy, levi-
rate marmage, sex with slaves, conaubinage, reatrnent of women
as property, and very early martiage (for the girl, age [ 1-13).

And while the Old Testament accepted divoree, JTesns for-

bade it In short, of the sexual mores mendoned here, we only
agree with the Bible on four of thern, and disagree with it on
Stxteen!
Surely no one today would recormmend reviving the levirate
marmiage. So why do we appeal to proof texis tn Scripure in the
case of homosexuality alone, when we fee] perfectly free to
disagree with Seripture regarding most other sexual practices?
Obwviously many of our choices in these rmarters are arbitrary.
Mormon palygamy was outlawed in this country, despite the
constilunonal proteclion of freedom of religion. because 1t vio-
lared the sensibilities of the dosminant Christian culoure. Yet no
explicit biblical prohibinon against polygamy exists.

If we Insist on placing ourselves under the old law, as Pan]
rerainds s, we are obligared to keep every comrmandment of
the law (Gal. 5:3). But if Christ is the end of the law (Rom. 10:4},
if we have been discharged from the law 1o serve, not underthe
old wrinen code burin the new life of the Spint (Rom. 7:6), then
all of these biblical sexual mores corne under the authority of
the Spirit. We cannot then take even what Panl himself says as
anew Law. Christians reserve the right to pick and choose
which sexual mores they will observe, though they seldom ad-
mit to doing just that. And this is a4 true of evangelicals and
fundamentalists as it is of liberals and mainliners.

What roost saddens me in this whole raucous debate in the
churches is how sub-Christian most of it has been. [tis charac-
tetistic of our ome that the issues most difficult to assess, and
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which have generated the greatest degree of animosity, are
issues on which the Bible can be interpreted as supporiing
either side.

We need to take a few steps back and be honest with
ourselves. I am deeply convinced of the rightness of what T
have said in this essay. But I mustacknowledge that 1t is not an
atr tightcase. You can {ind weaknesses in iy, just as I can in
others’. The oruth 15, we are not given unequivocal guidance,
Rather thao teaning at each other’s throats, thersfore, we should
humbly admit our limitations. How do T know Lam comectly
interpreting God’s word [orus today? How do you? Wouldn™t
itbe wiser for Christians 10 lower the decibels by 95 percent
and quietly present our beliefs, knowimg full well that we rmight
be wrong?

Tknow of a couple, both well known Christian authors in
their own right, who have both spoken out on the issue of
homaosexuality, She supports gays, passionately; he opposes
their behavior, strenuously. Sa faras Ican tell, this couple sill
enjoy each other’s cornpany, eat at the same table, and, forall T
know, sleep in the same bed.

We in the church need 1o get our priorities soaighl. We
have not reached a consensus about who is tight on the issue
of homosexuality. But what is clear, utterly clear, is that we are
coramanded 10 love one anather. Lave not just our gay sisters
and brothers who are often siting beside us, tnacknowledged,
in church. bur all of us who are involved in this debate. These
are issues about which we should amiably agres to disagree.
We don’t have 1o tear whole denomunadoens to shreds in order
to air our differences on this point. If that couple I mentioned +
can continue to embrace across this divide, surely we cando so
aswell

Dr. Wink's arricle is available as a brochure from the Fellow-
ship of Reconciliarion bookstore (www forusa org).



Confronting Heterosexual
Privilege

by Christen E. Parker

We wrote in our wedding prograny:

‘We have chosen, like some couples, solidarity with
our brothers and sisters in same-sex relationships who
cannot marry in the eyes of the Suate and many
churches. We marry today as they can —wath famtly,
friends, and God as witesses 10 the Jove ard life we
promise to share, We will continue 10 advocale for the
day when o/ couples can enter into legal union and/
or the sacracnent of mamriage with the person they lave
~ and want 16 share hife with.

We decided shortly after our engagement that we wouldn’t
obiam amarrage license or mary i tie Catholic Church. Whie
most heterosexual couples take these proceedings for granted,
our relaionships with deeply comumined same-sex couples Lhat
cannot legally marty gave us pause 10 participate in such sclec-
tively availahfe options, Tt was a quick, mutual decision 1o siand
in solidarry.

Cur families did not see our decision in the samte logical
Light, and it was a source of considerable tension in the weeks
and months leading to our wadding. Many made their best
efforts (and some sl do) 10 inst)] the tmportance of the con-
ventonal legal and religious sanctions to marriage such as
healthcare coverage, mutual custody of children, tax benefits,
eic. They begged us 10 be ““practical’” and “'just g6 ahead and
getalicense.” Someencouraced us 10 make a statement of
support if we so wanted, but that surely our friends in sarne-sex
unions would want us o take advantage of what they are de-
nied. (We wondered if they’d really polied any same-sex couples
hefore making such a bold assumption.) They questioned if it
was a “real wadding” without the legal and religious trappings.
Were we shymg away [rom comurnioment? What would we el!
owur children? Would we really be married?

We replied, as calmly as possible, that just a$ we could rot
eal at a “whites only” diner, we could not marty in 2 “hetero-
sexualsonly’ system. Would our African-American friends have
wanted us to enjoy the meal they couldn't? We would rather
stand outside together, thank you.

One of my Aunts and ber wife {did you batan eye™) helped
us greatly before our wedding. They told us bow heartened
they and many of their friends were by curdeciston. They had
exchanged rings without public cerermony. Their swength and
support were the commusnity we needed then. While many oth-
ers in my family were praying for us (o get over this “‘phase,”
these Aupts celebraled our values and our sobidarity with therm.

We felt grateful (o experience even a shade of the struggles
of our homosexual fricnds and family mermbers. Inhaving (o set
up power of attomey and iving wills to be allowed 10 raake
medical decisions and such, we niow had to think as many other
couples do —of how o publicly eanwvine our lives without the
package deal of Jegal marniage. The hardest part for roe, though,
was wondening if roy lorger family ok owr wedding “sertously,”
and my hean ached (0 unagine so nany other couples facing
that doubt.

Humiliry was on the heels of thos gradde as we knew that
we were not being rejecied for loving our partner, which is
sadly what many other couples face. Like many same-sex,
couples. we choose to claim die tides of “husband™ and “wife™
bul we know that, in our case, no one bals an eye at these, as
they didn’twhen we were boylriend, girlffierxd, and then fiancés.
We know we hardly know marial disctimination.

What wall we tell our children? We hape totell them about
a rirne when pecpie were told who they were allowed rnarry
based on gender, just as we’ll have 1o tell them about atime
when people were told what they were worth based on skin
eolor. We will ask them to look aut for unequal privilege and

« always stand as one human family amid creapon.
+

Christen Parker is currently teaching high school Spanish and Ecology.
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Claiming Our Prophetic Voices

by Kara Speltz

Over the years, as we have struggled with the Catholic
Church hierarchy regarding the rightful place of lesbian, gay,
bisexual and ransgender (LGB T) Cathahcs within the Church,
we have consistently been told that the weachings of the Church
- can’tchange. The suggestion seemns 10 be that once the Church
has created a dogma, itis unchangeable. But fortunately, thal's
clearly not rue. Some of the areas wizere the Church hac changed
its teachings include usury, slavery, and of course, the infa-
mous excommunicatton of Galileo for contradicting Church be-
lief that the sun revolved around the earth.

One of the gifts, I believe, the Holy Spintendowsis a
prophetic heart, but we all know what communities of faith do
to their prophels. So it1s always with a bit of fear and tepida-
tion thar we undertake following Lthat prophetic heart

Omne of my favorite books is called Faivhful Dissensers. It
chronicles the many prophetic voices within the Church who
bave pushed the Church to new understandings. In this book
isthe story of the Purcell Brothers who, in the [850s and 18603,
pushed the Catkolic Church to change its teachings on slavery.
I'was sguck by the fact that I had never heard their names
before reading this book, and yet they had a profound effect on
the teachungs of the Church. One of the Purcell's was a bishop
1 Cincinnali, and his brother was the editor of the diocesan
paper. Together they took a very public stand against slavery.
Tt was their vision of jusdce that led thern 1o condemn slavery
at a ime when the Church had publicly declared that slavery
was not “intrinsically evil.” Do those words sound familiar?
Same sex acts of intimacy are, according to the Church, "‘intrim-
sically evil,” but in [ 866, the Vatican was stll declaring that
“Slavery iself.._is not at alt contrary tonatural and divine law._..”

So ler's examine the basis of the Church’s teachings against
sexual inumacy berween members of the strme sex. As weure
derstand it, the hierarchy’s teaching is based on what the Church

calls “natural law.” The mainsiay of this teaching on sexual
ethics has been the insistence that the procread ve capacity is
essential to sex and rasy not be deliberately exciuded. Underly-
ing this, of course, is Augustine’s belief that sex is sinful, bot if
anew life results from it, that aloge changes the sinfulness.
Smdies, however, indicate that this belief 15 not supported by
either Hebrew or Christian scripnmes. 1ts ongins are based poi-
marily oo the stoic philosophers St Augustine and St. Thomas
Agquinas. ’

Thanks to Pope Iatin X3 and the Vatican Council, these
reachings have, over the last forty years, been expanded to
recognize the interpersonal dimension of human sexuality. A
clear indication of that change has been the Church’s blessing
of non-procrearive sex within the marviages of sterile and eld-
erly couples. This change is also reflected in the number of
priests who no longer consider the use of birth control by mar-
ried couples 1o be cause to deny the sacrarnents to thermw LGBT
parmered Catholice are similar 10 heterosexual married couples
who practice the use of birth control, guided by their own un-
derstanding of personal conscience. LGBTs are also like di-
vorced and remarmed Catholics except that while their Church
may deny divorced Catholics a sacramenal marage, it does
not spend thousands and thousands of dollars trying to deny
them the cjvil right of mamage. The Charch does not blame
them for the desttuction of the farnily, nordoss it oppose their
Tight to raise children. Many ask why LGBTs are fighting so
hard for civil marriage. What the vast majority of heterosexuals
do not understand is that in being granted the fght to civil
marriage they are granted over 1,400 legal rights currently de-
nied 10 same gender couples.

Welive on a planet of morethan 6 billion people. We live in
atime 1n which science has come to recognize the narural order
of homesexuality, withn both the oman and animal kingdors.

Kara Speltz worked with Soulfarce for 2 number of years, an tntesfaith group that applies the nopviolence teachings of Ganghi
and Kin g towards equality for LGBTS. She 1s a 68 year old grandmother of two.
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[’m not willing to
simply be tolerated. *

That wounds my love
of love and liberty.
-Jean Cocteau

But the Church continues to react 10 this new scientific under-
standing as it did 10 Galileo’s recognition that the sun did not
revolve acound the earth, It took the Church some 400 years 1o
apologize for that excommunication.

Cardinal Newman understood the role of the laicy better
than most. He s1ated that the Imty’s view "‘may serve aL gmes as
aneeded ‘wimess 1o the truth’ of a revealed docrine.” Thovgh
ignored ome and again by the Magisterturmn, the people of God
continue 1Q bear “witess 1o tuth.” According 1o the book
Ronin Catholicisn in America by Chester Gillis, 88% of Catho-
fics in 1653 believed that contraceprion was a matter of per-
sonal moral judgment. It would appear fror these hgures that
the hierarchy’s teachings on “natural law™ are not a dogma
accepled by the laity. Cardinal Newman referred tg the laity as
“the believing Church.” When the hierarchy refuses to listen
to the “believing chmurch,” Cardinal Newman went on 1o say, the
Church lascs its authority o teach.

Cenainly many bishops are aware of the role gay, lesbian,
bisexual and transgender Catholics have played within our
Church throughout 1ts history. Such revered peopie as Henri
Nouwen, Fr. Mychal Judge, Dr. Torn Dooley, and Mary Moylan
of the Catonsville 9 are just 2 fewv of the faithful lesbian aad gay
Catholics who have served their God and their Church with
profound faih, digrity and commitment. What then keeps those
in charge from acting as Lthe prophetic voice that s so needed al
aume Like this? Better yet, what keeps us from professing thal
prophetic voice? Clearly it is fear. And while that fear i5 based
onrealines that have happened within the Church hustorically,
we rpust always remenmber that fear and love cannot coincide.

Tt is tirne now for the laity to claim its role of prophetic
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wimness within the Church. Changes come when people have
the courage (o stand up against a teaching and say it must
change. Consider, if you will, where the Church might be with-
out the prophetic withess of the Purcel) brothers. Church teach-
ings on this subject have changed to reflect 4 new vision and
understanding of scriptuze and the inclusiveness of God's lave.
The Roman Catholic Church since that time has often been a
leading voice against racisrn. It is long past time for the Church
to recognize that sexual intimacy based on love binds pecple in
a loving and loyal union that caniributes to the wholesorme
funcdoning of society. It is long past time for the Church to
recognize that itis clinging 10 a supersidtous belief systerm. We
as the Church, os the People of Ged, can help the Church re-
claim it's authority 1o teach. This will bappen when the hiesar-
chy listens tathe people of God! However, this can rot be done
by remaining sileny; this can only happen when we, as a people,
lake a public stand just as the Purcell brathers did.




From ""Abroad"

by Jenny Truax

From asmall lowatown, filled for a weekend with 300 Catholic
Wortkers: The 2006 National Catholic Worker Gathering

Gazing around the large cafeteria-style room, Imoticed a
cormmon element in the 300+ peaple assembled. A few piercings
here and theve, your typical smanering of indigenous clothing
frorm Lamn Arnenica, but on the whole, T was looking at a bunch
of simple-locking folks. The oply words crlogos to be seen
were of the social justice bent - “Close the SOA," “Peace isthe
Way,” and my favorite, an excerpt fromthe farmous Dostoyevsky
quote an love, a green sweatshitt reading “Harsh and Dread-
ful".

The Nadonal Catholic Worker Gathering tn Towa this fall,
was the first 1o happen innine years. They seem1o come about
every five 1o tep years or so. This was my first Tt was in the
style of the yearly Midwest Catholic Worker gatherngs - lats
of down tme for chaning, with concurrent Round Tab)e discus-
sions on a vatiery of topics. Highlights iocluded a concert with
Utah Phllips, the famous folk smger who ran the Joe Hill House
of Hospitality with Arornon Hennacy for seven years, a lecture
with Kathy Kelly. a Catholic Worker taleat show, and a perfor-
mance of the play “Foel for Christ.” Over the long weekend. the
discussion wopics included Urban Farming. Aging inthe CW,
Spirirgal Diversity within Communiry, Family Issues in the
CW Anarchism, Economics, a Plowshares pemel, Living Serip-
rure, Class and Ability issues, and Rural Life.

Simply bemg in the presence of this many Catholic Work-
erts really struck me. Iofien feel stuck in the rmiddle of things.
Because of the CW values I'hold, I'm ofien uncornfortable in
the white roiddle<lass seting (even wheo folks are “‘progres-
stve’), and because of the privilege of my upbringiog (interms
of educanon, race, and class), P'nj also nol quite at home in the
surroundings of the poor. I1 was great 10 have a cerlain feeling
of home m a room full of Catholic Workers.

The diversity of minisaies also struck me. From a sheep
farm 1o a house of hospitality far the farnilies of incarcerated
folks 1o free clinics, the works of margy were oul in full foree.
On the other band, the dual works of offering shelter and pro-
viding food, seem to be the rnainstay of the Catholic Worker.

Although [ would have liked some, T didn’t get a loi of
definitive answers to my questions at this gathering. It was
more like solace in the struggle. How can we avoid seeking
power over our guests and each other in community. as the CW
tenel of Anarchism calls us to do? How do we find acormmon
spiritual practice in e conymunity of spittual diversity? As we
ge1 older in this Catholic Wotker lifestyle, how can we continue
to choose alife with the poor, a life of precarity?

Certainly one of the liveliest discussions 1 atended was
“Heternsexual Pnvilege in the Catholic Worker.” At least half of
the folks were swaight and seeking ways for their comninnity to
be more welcoming to non-straight folks. While some very pein-
ful stories were shared, the conversation was generally very
pasidve - a lesbian CW deseribed her process of carning outto
the guests. The mather of a gay man talked about celebrating
and affirming gestures of affection between her son and his
parmer. We talked about inclusive language, about Perspnal-
ism, about being out to guests and volunteers. Overal, it felt
like an edgy issue. It seems that Dorothiy Day’s spirit of inclu-
sion and celebration of every human, especially minorities, has
not been extended 1o the LGBT population by tbe Catholic
Wortker rnovement as a whole. This was illustrated by Yhe pres-
ence of one dissenter, who, towards the end of the ume, sayd
(yelled) that bomosexaalicy was mcompatible with Christaniy.
We have in the Catholic Worker queer and siraight people,
Tews, Buddhists, atheists and Caitholics, We have those who
farm, those who resist, and those who focus on the works of
mercy. Leaming 1o live together and love each other across
these boundaries, might be one of the more difficult jourmneys
we face ag individuals and as amovement. But i’s a testament
to the continuing relevance and authentceity of the Catholic
Worker movement thal it conBnues 1o grow and atiract this
diversity of people afier 70+ years. Here's to 70 more!

+

Jenny Truax is thriled to have downwardly mabilized into working full time around the Catholic Worker, and looks forward

to planning RoundTable Discussions and leaming how 1o garden.
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From Kabat House

by Carolyn Griffeth

Fve years ago, my husband, Tery, son, Ghana, and Imoved
from the Catholic Worker in Chicago to St Louis to participate
in the work of Karen House and the Dorothy Day Co-housing
cormpunity. With the help of the cormumuniry we rehabbed a
house in the neighborhood, which we lived in and shared with
many others aver the last five years. Qur guests included a man
from Maongolia and two Latino women with newbom babies.
After adoptng our second child, we were ready, for the first
tme in our marmed lives, to try living alone 2s a family. We thus
decided to move across the sueet 10 a stnaller home which we
bad also bought and rehabbed.

From our own experience and through 1alking with service
providers to the immigrent and Spanish speaking cornmunity,
we recoguized ihe need for a place of refuge and suppornt for
irmmigrants and Spanish speaking individuals who are tempo-
rarily homeless. Therefore, we decided to use our former horue
(o create a Catholic Warker communiry with this focus. We
affectionately call our comrmunity Carl Kabat Catholic Warker
house after our dear friend and former live-in ar Karen House,
who is now in prison for his witness against nuclear weapons.
Having both been part of the Catholic Worker movement for
over eight years, my husband and 1 very much believe in the
Catholic Workermodz! of hospitality and cornmunity. The Catho-
Iic Worker is an anaschistc nenwvork of communities which live
simply with the poor, sharing whart we have, and spending our
urme building reladonships and a better world, or just plain en-
joying life—and sor filling out paperwork. For this reason, we
are not a non-profit organizadon—a decision which costus a
grant that would have been our primary source of funding, But
why would we fill out abunch of legal papers simply to live well
andJove well? As radical as it may be in this day. s is esser-
ually all we are atlempung. As a communily we Srive 1o purure
ove another and ereate a shared life that is )y Life-giving—

that empowers us 10 do the good we long (6 da or, as Peter
Maurib js often quoted, “A sociery where il is easier 1o be
good.” What seLs Lthe Cathohic Worker apart (tom most other
experLments in community, ¢ven rebgions, is that we don’t leave
the poor behind in auc search foc “the good 1e.”* Ratker, we
believe the good life is smuggling with the poac. forihe good of
al

Kabat House has grown (o include six comrmuqity mexa-
bers and several supportive “exieaded community’' membecs.
Our live-in community mernbers include Sarah Sunserri, who is
teaching at Vincen Gray al(ecnative schoolin East St Louis,
Mary Hargadon, amember 0§ New Roots Urban Farm, Leilani
Castleman, who is working nights as a medical technician bus
really shonld be a dance msincior, and Jorj Arteaga, who is an
elecaician by day and revolugonary by night. Since begmning
bospitality in July we have hiad about 16 guesis. Our guesis
have included women from Fmland, Mongolia, and Guaemala,
aMexican family, a Cuban man, and several St Louisans. We
currently have nwa babies on the way: a boy due in Decernber
and girl due in February. Many who have come our way have
been mentally ill. One schizophreafc man T suspect will be with
uslong ierm.

" Sofar, ] believe our experisment in comumimicy is going well
When lasked the Kabay House community what 1t is Jike to live
there, Jor replied, “Tt's all sunshine and cainbows and stil,”
and he was serious. What more condd T ask? Aren’t sunshine,
rain, and shit the primary things that aurture life and growth? [
believe Iam growing, both in my capacity to love and ina
hopeful vision for the world. I also bebieve hat by surrounding
my children with communiry, [ am fostening their growth and
invesong w their future. It is counter-intuidve really;: many
would argue that my children woud be better off with more
puviege and more financial security. To this [ can only auest

Carolyn Griffeth has been busy homeschooling Ghana and ¢hasiag toddler Finn around.
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that foving, authendc relationships (J.e. community) are the
greawst privilege of all, the only oue security, and the thing,
that perthaps more than any other, empowers anyone 10 do
2ood. This, it seemis (o me, is what we 8)] want {or our children,
that they know love, and seek to do good.

Ifyou are interested in visiing Kabat house or becoming
involved, drop by. call, oremail us. We’d [ove (o share our
lives with yon.

Alsp, Jorj is Jooking for odd elecuical jobs if you are mier-
ested in such help.
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We are drearmning of experimenting with biodiese! and are

thus seeking a donated diesel van or truck.
+

Kabat House Catholic Worker
1450 Monroe Street
St Louis, MO 63108
314621709
314-588-3351
cderiffeth@yahoo.com



From Karen House

by Teka Childress

g ndf the hewi tienes | v Bulied et dhe
yoars ol Karen House hove come when shinr
g Sl e vl s wearmen an the house
it nliees fur 1l s akadnn faking cane of the
business of Lz, doing clions, o solving gk =3
lerms, Dl necentdy we all hind the apporiaty i al
tir share & delTerent kind of sxperence, Sev- e % il B
eral of us, onmrm rmeny anic Ui, s il mal o ‘E F
o eyl cunser 3t Foc khaven |

Mo one wad inchurge Wo had golien
tevgether b few werk pind vioaes and Legether
b planned our day away, we luding the
preparapan of 3 tig meal The wealher wms
besanitaful. the e dyllic and the company as ':f[;p
goorl as ol be had

1 was huwmbled when the mothers (gquite w
dxcabia] by 3 day avwny fromher koos) bogan
g make il foe Uher Shaldeda 11 oms e i
Furya M ey did as wninn as they arfyved
They deddn't 2o fiox 1 walk or fed somceghuny Ly in esd o e ven
ol arnl Mae oul che wandos They i Joam end imimerdiae]y
made pufin bor dueny chubdren. Thal vught e 200 sroumd 5 Snp-

o

fire and shared suones. The neac
morming w& priyed o moming
prayer fogether, fook severald
hsaers of qeoesier fme o go for
walles, 1o relas and 1o think or
pruy abowt owr Bves, Al the end
ool Cmad ey we Enlestnen] emchy ciher
aftey hearng s regcfmg S Heno
Mouwen abour & blesaing cor-
emany aved w 4L Arche come
Iy
T was foreehy 1o Fpend mme
1ogeiher wenh ne pther parpose
| Lhean B0 b Ohirsed e amd Loy en-
| py the prfid of the day 1 hops
wie 2an dethas agan And we oy, dee o che ionedness. of U
| wworpen B oekhiven
+

Tika Childress 13 grvng aws y blankeid snd comt s b o recoed - brealsng pess throsegh the Wiitier Clutresch progoim e
hishesd s lam vear (See KarenHouseTWorg (or more infiz)
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by Tony Hilkin

Personalism is per-
haps my lavorite and most
challenging tenet of the
Catholic Worker philoso-
phy. Ir’s my favorie be-
cause | have become a
producz of my relanonships
at Karen House. Julie, corn-
hunity, guesis, forer
guests, and sanfwich men
al} have mplded me into a
pesson fam proud of. It's
my mostchallenging because [ have realized my brokenness
armnong Lhese amazing people and have been forever challenged
by Lheir love, compassion, commitmnent. and forgiveness.

Personalistn is difficwt to put into acbon and wakes a 1ot of
aneto ranifest My swongest reanonships are definitely my
oldest, and my oldest are by far my miosi iumpornant. Forru-
nately. I have been hese for the past seven years, becanse only
w0 the past two years has personalism iy become clearer 10
m

As I'think of personalism Cocoa cenainly siands ol 1o
me. Il you donot know Cocoa, you can ofien hear hipn singing
inthe hallways of Karen House. He has an cunwvard personality,
one thal consists of much humor and heavy banier. He bangs
1his house plenry of joy and excitemenl, something \we always
peed. Cocoa has been coming around Karen House for years
either for sandwiches, sweels, or money. During much of this
Brpe he was using crack cocaine and things were usually pre-
ranous and ofien duficull with him. We loved hirn very much
and he, the same with us, butwe seldom had the opporunity to
know the real Cocoa because of his addicton. Just over one
year ago Cocoa became clean. Simulianeously, he began vol-
unteering at Karen House. At first hie \was around only one day
awegk ¢leaning and taking out our tash. But wathin about a
month, he began cooking and serving lunch for us four days a
week. The same food line Cocoa received hot meals from for
years, he is now facilitaling four days a week. Cocoa, for us,
has been a quintessential example of personalism. He is the
person I look 16 on difficult days in search of hope.

1 asked Cocoa (idenubed by his jnibas here, MD:) if he

wanted (0 share a few of his thoughts on Karen House and this
cormummity.

TH: How long have you been cormung around Karen House?
MD: Ever simce 1985.
TH: Whai fusi brought yon to Karen House?
MD: Sandwithes.
TH: What made you keep coming back?
MD: Kinda homeless at the time.
TH: How long were you using crack cocaine?
MD: From 198810 2005. In 2003 I was clean for 18 mopihs.
staried back in 2005 1 got back clean in Ociober of 2005. Clean
since then.
TH: Wha waos yows reason for getting clean?
MD: Tred of being sick and tred. [ wanied my life back.
TH: 1s iv foolish to tunk that we helped in your recovery?
MD: No its not! Because if i1 weren't for you all being con-
cermed about me 1 would have never gotien my life back to-
gether.
TH: Do you enjoy Lhe responsibilioes you have at Karen House?
MD: Ilove it! l enjoy coming down here doing the right thing
for the right reason. Instead of being out theye (on the sireels)
doing the wrong thing for the wrong reasons.
TH: Given that Karen House is volunteer only, whai do you gel
out of helping here?
MD: Coming down to have fun and being around good people.
TH: Given our different back grovnds, do you fee) it hurd for
you and 110 be friends.
MD: No, Idonot 1 am not prejudice and have nothing against
you. You are a very good fmend of mine.
TH: Do you feel a sense of inequality between us?
MD: No. Because you are no betier han me and [ armno beller
tban youv.
TH: Would you copsider the Karen House community frends
or farmily?
MD: Famnily! You are all like miy family, brother you know that.
TH: In the past year you have been one of our most consistent
volunteers. Have you ever thought about joining our commu-
nity?
MD: Yes, 1 thought about joming community because this is
the place that will keep me from going back on the streets.

I truly respect Cocoa and the courageous choices he has
made in the past year. He has been inspiring 1o us all. Thank
you so much Cocoa! +

Tony Hilken and Cocoa are a dynanyc dvo at Karen House, serving wonderful hot meals to our neighbors seveal days a

waek
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Roundtable Discussions

Please join us every second ¥riday of the month
7:00(sharp)-8:30pm for a new seres of RT Discus-
sions. The format will include a presentation, large and
small group discussion.

Friday, Jan. 12: “Dorothy Day: Don’t Call Me A
Saint” Phenomenal 60-minute film on her life, includ-
ing inteviews and personal swiilings

Friday, Feb . 9: Community Life and Karen
House Ever wondered what communaty life is like at
KH, and how it differs from other communities?
Stonies and insights on living ina CW community

Friday, March 9: Music in the CW
What role does music play in the Catholic Worker
movement? Sing-along, original songs and story telling.

Friday, April 13: The Catholic Worker Vision of
Anarchism What does anarchism mean in the Catholic
Worker? What tools and ideas does this philosopby
offer those concerned with social justice?

Friday, May 11:Voluntary Poverty

What does a life of voluntary poverty look like in
today’s malerialistic culture? What steps can families,
individuals and organizations take to mode] this value?

lease check our website for more info!
www.KarenHouseCW.org

Got Skills?

We are planning to close Karen House for the moath
of June in order to do majorrepairs. It's been aver 10
years since our Jast big renovation, and our guest’s
roonis need serious atlention.

Do you have plumbing skills? Can yov install ceiling
fans? Do you know anyone who has carpeniry skills
that would be willing to help?

We hope to get some work done before Tune (espe-
cially plumbing,) and a LOT of work done ia June. As
always, we're £o grateful for your help in providing
digmfied, loving hospitality to our guests.

Call us (621-4052) if you or someone you know gught
be able to help.

Current Karen House Needs

Someone with plumbing skills to address some
immediate problems, Coffee, Blankets, Housetakers

_ Winter Qutreach

When it is below 20 degrees, a group of St. Louisans
organize to offer blankets, rides to shelters, and other
necessities for folks sleeping in the cold. You can join
- the team, or help with donatons!

Call Teka (621-4052) for more info!

The Round Taobfe 35 the quanerty journal of Catholic Worker life and thought in St. Louis. Subscriptions are fres.
Please wrile 10 The Round Tuble, 1840 Hogan, St Lous, MO. 63106, Donabons are gladly accepled o belp us
conunue our work with the poor. People warking on this issue include: Joe Angert, Teka Childress, Jon Arneaga,
Lauren Koenig, Ellen Rehg, Christen Parker, Mack Chiniel, and Jenny Truax. Letters 1o the editor are eacouraged;

we'll prinl as many as space permnils,

The Round Table

Karen Catholic Worker House
1840 Hogan M St. Louis, MO. 63106
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